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Many contemporary Orientalists and Occidentalists have 

failed to present an accurate image of various Islamic 

principles. Among these scholars is Wael Hallaq, who, after 

Joseph Schacht, is considered a prominent name in the 

Western academic world. Born in 1955 in Nazareth, Palestine, 

Hallaq earned his B.A. from Haifa University in Israel and 

later travelled to the United States for his Master’s and PhD. 

He is the author of approximately 20 books and 80 articles. He 

has critically discussed the political, economic, social, and 

religious systems of Islam. Notably, he has raised objections 

regarding the selection process of the Rightly Guided Caliphs 

(Khulafā-e-Rāshidīn). According to his perspective, the 

Prophet Muhammad صلى الله عليه وسلم did not appoint Abu Bakr al-Siddiq 

(RA) as his successor during his lifetime, which he considers 

the first political issue of the newly established Islamic state. 

He refers to the nomination of Umar ibn al-Khattab (RA) as 

"World Order II", acknowledges the selection of Uthman ibn 

Affan (RA) as aligned with Sunnah, and although he 

recognises Ali ibn Abi Talib (RA) as the fourth Caliph, he does 

not delve into his character. This article reviews Hallaq’s 

objections. 
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The Succession of Abu Bakr al-Siddiq (RA) 

Hallaq discusses the eras of the Rightly Guided Caliphs in his writings and particularly focuses his 

research on their selection processes. When referring to Abu Bakr (RA), the close companion of 

the Prophet صلى الله عليه وسلم, he claims the Prophet صلى الله عليه وسلم did not resolve the issue of succession during his life and 
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that this became the first challenge of the new state. In his book “The Origins and Evolution of 

Islamic Law”, he writes: 

―The Prophet صلى الله عليه وسلم did not appoint Abu Bakr (RA) as his successor during his lifetime, and this was 

the first problem faced by the new state. The decision was made by majority in favour of Abu 

Bakr, and thus, he was appointed as the first Caliph.‖
1
 

However, the history of Prophethood demonstrates that no succession issue ever arose after the 

demise of any prophet because, prior to the Prophet Muhammad صلى الله عليه وسلم, none were the Seal of the 

Prophets. The Prophet صلى الله عليه وسلم said: 

مُ الَْ  ٍُ سَهَّمَ، قَالَ:" كَاوجَْ بىَُُ إِسْشَائٍِمَ حسَُُسُ ََ  ًِ ٍْ ُ ػَهَ ِ صَهَّى اللََّّ ًّ ٌْشَةَ ػَهِ انىَّبِ ٌُشَ هَكَ ػَهِ أبََی  ٌَ ًٌّ خَهفًََُ وْبٍَِاءُ كُهَّمَا  وبَِ

ٍْؼَتِ  سٍَكَُُنُ خُهفََاءُ فٍََكْثشَُُنَ، قَانُُا: فمََا حأَمُْشُوَا، قَالَ: فُُا ببَِ ََ ًَّ بؼَْذِي  إوًَُِّ لََ وبَِ ََ  ، ًٌّ مْ وبَِ ٍُ ََّّ ََ ٌُمْ  ُُُ لِ أػَْ ََّ َ لِ فَالْ ََّ َ  الْ

ٌُمْ  ا اسْخشَْػَا مْ ػَمَّ ٍُ َ سَائِهُ ۔فَئنَِّ اللََّّ
2
 

Narrated by Abū Hurayrah (RA), The Prophet صلى الله عليه وسلم said: 

―The children of Israel were governed by their Prophets. Whenever a Prophet died, another 

succeeded him. But there will be no Prophet after me. There will be Caliphs, and they will be 

many.‖ 
The Companions asked, “What do you command us to do?” 

He صلى الله عليه وسلم replied: 

―Fulfil the allegiance to the first one, and give them their due rights. Verily, Allah will 

question them about what He entrusted to them.‖ 

This hadith clearly indicates that the one who is first given the allegiance (bay'ah) by the 

Companions is the legitimate Caliph, and obedience to him is incumbent upon all. Thus, Umar ibn 

al-Khattab (RA) and Abu Ubaydah ibn al-Jarrah (RA) were the first to pledge allegiance to 

Abu Bakr (RA), followed by the rest of the Companions. 

The Prophet صلى الله عليه وسلم did not explicitly appoint a successor during his life, and one wisdom behind this 

was that doing so could have affected justice and fairness and may have prevented the community 

from exercising their right to choose. He instead left the decision to the Ummah, giving them the 

freedom to choose a leader suited to their circumstances — a significant precedent for the future 

governance of the Muslim community. 

In several places in the Qur‘an, the appointment of leadership is described as a divine favour from 

Allah. Consider the following verses: 

مۡ فِى الَۡسَۡضِ  ٍُ هِحٰجِ نـٍَسَۡخخَۡهِفَـىَّ ََ ػَمِهُُا انصه ا مِىۡكُمۡ  ُۡ هَ اٰمَىُ ٌۡ ُ انَّزِ ػَذَ اللَّه مَهۡ ٌؼَۡبذُُ ۔۔۔ََ ََ ـاؕ   ــٔـً ٍۡ نَ بِىۡ شَ ُۡ وىَِىۡ لََ ٌشُۡشِكُ َۡ
نَ  ُۡ ٌُمُ انۡفٰسَُِّ ٮِٕكَ 

  كَفَشَ بؼَۡذَ رٰ نِكَ فَاَُنٰٰٓ
3
 

―Allah has promised those of you who believe and do righteous deeds that He will surely 

grant them succession [as caliphs] in the land just as He granted it to those before them, and 

                                                           
1
 .Wael, B. Hallaq,The Orgins and the Evolution of Islamic Laws, pp 29۔

2
 Bukhārī, Muḥammad ibn Ismāʿīl. Ṣaḥīḥ al-Bukhārī, Book of the Stories of the Prophets (Kitāb 

Aḥādīth al-Anbiyāʾ), Chapter: What Has Been Mentioned about Banū Isrāʾīl, Ḥadīth No. 3455. 

 
3
The Qur‘ān, Sūrah al-Nūr۔  (57:88)   
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that He will establish for them their religion which He has chosen for them, and that He will 

substitute for them, after their fear, security. They will worship Me and not associate 

anything with Me. But whoever disbelieves after that – then they are the defiantly 

disobedient.‖ 

Another verse states: 

ا ُۡ ٍَ وَ ََ فِ  َۡ ا بِانۡمَؼۡشُ َۡ امََشُ ََ كُٰةَ  ا انضَّ ُُ اٰحَ ََ هُٰةَ  مۡ فِى الَۡسَۡضِ اقََامُُا انصَّ ٍُ ىه كَّ هَ اِنۡ مَّ ٌۡ ِ ػَاقبِتَُ  اَ نَّزِ لِِلّه ََ ػَهِ انۡمُىۡكَشِؕ  

 ُۡ  سِ الَۡمُُ
4
 

―[They are] those who, if We establish them in the land, establish regular prayer, give zakat, 

enjoin what is right and forbid what is wrong. And with Allah rests the outcome of all 

matters.‖ 

Allah also declares: 

مَّ مٰهِكَ انۡمُهۡكِ  ٍُ هۡ حشََآٰءُ قمُِ انهه حىَۡضِعُ انۡمُهۡكَ مِمَّ ََ حزُِلُّ مَهۡ حشََآٰءُ  حؤُۡحِى انۡمُهۡكَ مَهۡ حشََآٰءُ  ََ حؼُِضُّ مَهۡ حشََآٰءُ  ََ 

ش   ٌۡ اِوَّكَؼَهٰٮكُهِّشَىۡءٍقَذِ شُؕ ٍۡ بٍَِذِكَانۡخَ ؕؕ 
5
 

―Say: O Allah, Master of the Kingdom! You give dominion to whom You will and You take it 

away from whom You will. You honour whom You will and You humble whom You will. In 

Your hand is all good. Indeed, You are capable of all things.‖ 

And in another place: 

ًٗ مَهۡ ٌَّشَآٰءُ  ُ ٌؤُۡحِىۡ مُهۡکَ اللَّه م  ؕ ََ ٍۡ اسِؼ ؼَهِ َُ ٍُ انهه ََ  
6

 

―Allah grants His kingdom to whom He wills, and Allah is All-Encompassing, All-Knowing.‖ 
 

These verses make it abundantly clear that leadership and governance on earth are divinely 

mandated for Muslims, provided they uphold justice, implement the religion of Allah, and 

safeguard the community. This model of governance, based on divine principles, is what is termed 

―Khilāfah ‗alā Minhāj al-Nubuwwah‖ — the Caliphate upon the Prophetic model. 

The Principle of ―Aṣlaḥ‖ 

The principle of Aṣlaḥ refers to the idea that when multiple capable individuals are present in an 

Islamic state, the one who is most virtuous, competent, and pious should be appointed to the 

position of Caliph. This principle was applied in the selection of all four Rightly Guided Caliphs. 

Its basis is found in the Qur‘anic verse: 

ِ اَ حَّٰۡٮكُمۡ  ش  ؕ اِنَّ اكَۡشَمَكُمۡ ػِىۡذَ اللَّه ٍۡ م  خَبِ ٍۡ َ ػَهِ   اِنَّ اللَّه
7
 

                                                           
4
The Qur‘ān, Sūrah al-Ḥajj۔  (55:72)  

5
The Qur‘ān, Sūrah Āl ʿImrān۔  (6:59)  

6
The Qur‘ān, Sūrah al-Baqarah۔  (5:57:)  

7
The Qur‘ān, Sūrah al-Ḥujurāt۔  (74:26)  
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―Indeed, the most honoured of you in the sight of Allah is the most righteous among you. 

Indeed, Allah is All-Knowing, All-Aware.‖ 

Renowned Islamic thinker Maulana Abul A‗la Maududi also cited this verse to support the idea 

that: 

―If there are many qualified individuals in an Islamic state, then the one who is most honoured and 

righteous should be chosen.‖ 
8
 

The selection of Abu Bakr al-Siddiq (RA) as Caliph aligns with this principle of Aṣlaḥ, 

supported also by the indirect textual indication (ishārat al-nass) from the Prophet صلى الله عليه وسلم. According to 

a narration in Sahih al-Bukhari: 

ًِ ػَهْ ٌَحٍَْى بْهِ سَؼٍِذٍ، قَالَ: سَمِؼْجُ  ٍْ ُ ػَهَ ِ صَهَّى اللََّّ ا سَأسَْايْ، فَََّالَ سَسُُلُ اللََّّ ََ ذٍ، قَالَ:" قَانجَْ ػَائشَِتُ  انََّْاسِمَ بْهَ مُحَمَّ

 ِ اللََّّ ََ ا ثكُْهٍَِايْ  ََ َُ نكَِ، فَََّانجَْ ػَائشَِتُ:  أدَْػُ ََ ًٌّ فَأسَْخغَْفِشَ نكَِ  ََ أوََا  ََ ُْ كَانَ  سَهَّمَ: راَكِ نَ ُْ إوًِِّ لَظَُىُّ  ََ نَ ََ حًِ  ُْ كَ ححُِبُّ مَ

سَهَّمَ:  ََ  ًِ ٍْ ُ ػَهَ ًُّ صَهَّى اللََّّ اجِكَ، فَََّالَ انىَّبِ ََ سًا ببِؼَْطِ أصَْ مِكَ مُؼَشِّ ُْ ا سَأسَْايْ، نََّذَْ كَانَ راَكَ نظََهِهْجَ آخِشَ ٌَ ََ بَمْ أوََا 

أَ  ََ  ًِ ابْىِ ََ َْ أسََدثُْ أنَْ أسُْسِمَ إِنَى أبًَِ بكَْشٍ  ٌَذْفَغُ ٌَمَمْجُ أَ ََ  ُ نَ ثمَُّ قهُْجُ ٌَأبَْى اللََّّ َْ ٌَخمََىَّى انْمُخمََىُُّ ٌََُُّلَ انََّْائِهُُنَ أَ ذَ أنَْ  ٍَ ػْ

ٌَأبَْى انْمُؤْمِىُُنَ" ََ  ُ َْ ٌَذْفَغُ اللََّّ انْمُؤْمِىُُنَ أَ
9
 

Narrated by Yahya ibn Saʿīd: He said: I heard al-Qāsim ibn Muḥammad say: 

ʿĀʾishah (RA) said, ―Oh my head!‖ 

The Messenger of Allah صلى الله عليه وسلم replied, 

―If that happens while I am alive, I will seek forgiveness for you and pray for you.‖ 
ʿĀʾishah said, ―Oh my loss! By Allah, I think you wish for my death. And if that were to happen, 

you would spend your last day with one of your other wives.‖ 

The Prophet صلى الله عليه وسلم replied, 

―Rather, [I say], ‗Oh my head!‘ I had thought — or intended — to call for Abu Bakr and his 

son, and to make a will (regarding succession), lest some people should say something (i.e., 

claim leadership), or some people desire [leadership]. But then I said, ‗Allah will refuse, and 

the believers will prevent it,‘ or ‗Allah will avert it, and the believers will reject it.‘‖ 

This hadith points to the Prophet‘s صلى الله عليه وسلم inner intention of appointing Abu Bakr (RA), indirectly 

affirming his suitability and pre-eminence among the Companions. 

This is further supported by a narration from Ibn Sa‗d (d. 230 AH): 

ذدََ ػٍذي بىبٍكم ، قبم َفاحً بخمس فسمؼخً ٌَُّل ٌَُحشك كفً :  َْ ػه أبً أمامت ػه كؼب به مانك قال : إن أ

نم ٌكه وبً قبهً إلَ َقذ كان نً مه أمخً خهٍم، ألَ َإن خهٍهً أبُ بكش، إن الله احخزوً خهٍلاً كما احخز  إوً

إبشاٌٍم خهٍلاً 
10
 

                                                           
8
 ,.Maududi, Syed Abul A‗la. Islami Riyasat (The Islamic State). Lahore: Islamic Publications Ltd۔

1967, p. 399. 
9
 ,Bukhārī, Muḥammad ibn Ismāʿīl. Ṣaḥīḥ al-Bukhārī, Kitāb al-Marḍā (Book of the Sick)۔

Chapter: What Is Permissible for the Sick to Say Like ―I Am in Pain‖ or ―O My Head!‖ or ―My 

Pain Has Intensified‖, Ḥadīth No. 5666. 
10
 .Ibn Saʿd, Muḥammad. al-Ṭabaqāt al-Kubrā. Beirut: Dār al-Kutub, 1st ed., 1410 AH, vol. 2, p۔

173. 
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Abu Umamah narrates from Ka‗b ibn Malik who said: ―The last thing I heard from your 

Prophet صلى الله عليه وسلم, five days before his passing, was while he was moving his hand and saying: ‗There was 

no Prophet before me but that he had a best friend (khalil) from among his people. And my best 

friend is Abu Bakr. Allah has taken me as His Khalil just as He took Ibrahim as His Khalil.‘‖ 

This establishes that among all the Prophet‘s Companions, Abu Bakr (RA) was the most beloved 

and closest to the Prophet صلى الله عليه وسلم, in both internal qualities and outward actions. 

In this context, Ibn Saʿd also records the conduct of ʿAli ibn Abi Tālib (RA), which shows that 

Abu Bakr‘s (RA) appointment was carried out in accordance with the consensus of the Ummah, 

Qur'anic principles, mutual consultation (shurā), and the Sunnah of the Prophet صلى الله عليه وسلم. This 

demonstrates that the Rāshidūn Caliphate was fundamentally elective, not based on any 

theocratic or authoritarian rule. 

Al-Ṭabarī (d. 310 AH) writes that after the Prophet‘s صلى الله عليه وسلم passing, it reached ʿUmar ibn al-

Khaṭṭāb (RA) that the Anṣār had gathered at Saqīfah Banī Sāʿidah, demanding leadership. 

ʿUmar (RA) went to inform Abu Bakr (RA) and brought him along with Abu ʿUbaydah ibn al-

Jarrāḥ (RA) to the Saqīfah. 

When they arrived, ʿUmar (RA) was about to speak, but Abu Bakr (RA) motioned for him to stay 

quiet. 
11

 

The Anṣār had proposed that the leadership should be divided: one leader from the Anṣār, and 

one from the Muhājirīn. They were leaning towards pledging allegiance to Saʿd ibn ʿUbādah 

(RA). 
12

 

According to al-Ṭabarī, when the delegation from the Muhājirīn arrived at Saqīfah, Abu Bakr 

(RA) addressed the gathering and said: 

―Leadership belongs to the Quraysh.‖ He then offered two candidates to the Anṣār: ʿUmar (RA) 

or Abu ʿUbaydah (RA). However, ʿUmar (RA) immediately stood up and pledged allegiance to 

Abu Bakr (RA), saying:  

―You were the most honoured by the Prophet صلى الله عليه وسلم, so you should lead.‖
13

 

Following him, the rest of the Companions pledged allegiance. 

The next day, Abu Bakr (RA) addressed the people from the pulpit and received a general oath of 

allegiance (bay‗ah-‗āmmah) from the rest of the community. Approximately 23,000 

Companions gave their bay‗ah to him. Both the Anṣār and Muhājirīn were present during this 

pledge, and there was no disagreement. 

Eventually, the entire Arabian Peninsula acknowledged Abu Bakr (RA) as the Caliph. 
14

 

                                                           
11
 ,Nāṣirī, ʿUthmān ibn Muḥammad. Āʾīnah-yi Ayyām Tārīkh. Maktabah Ahl al-Bayt al-ʿĀlamī۔

India, 1993, p. 46. 
12
 ,Najīb Ābādī, Akbar Shāh Khān. Tārīkh-e-Islām (The History of Islam). Lahore: Dār al-Andalus۔ 

n.d., p. 285. 
13
 .Ibn Jarīr. Tafsīr al-Ṭabarī. Karachi: Nafīs Academy, Urdu Bazar, 2004, vol. 2, p. 405 ۔ 
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In view of Idrīs Kāndhlawī:, Abu Bakr (RA), ʿUmar (RA), ʿUthmān (RA), and ʿAlī (RA) 

were all righteous servants of Allah. They were deeply versed in the Qur'an and Sunnah and were 

true lovers of the Prophet صلى الله عليه وسلم. They were well aware of who among them was the most suitable to 

lead. Thus, the Companions unanimously selected Abu Bakr (RA). 
15

 

One of the key signs of Islamic leadership is the trust of the Prophet صلى الله عليه وسلم, as evidenced by the 

appointment of Abu Bakr (RA) as Amīr al-Ḥajj in 9 AH. 

According to Ṭabaqāt Ibn Saʿd, 

―In the year 9 AH, under the command of the Prophet صلى الله عليه وسلم, Abu Bakr led the people for Hajj. Twenty 

camels were sent ahead, and around 300 Companions accompanied him.‖ 
16

 

Another sign of leadership is that when the Prophet صلى الله عليه وسلم was too ill to lead the ʿIshāʾ prayer, he 

instructed that Abu Bakr (RA) should lead the people in his place. Abu Bakr (RA) ended up 

leading seventeen prayers during the Prophet‘s illness. 
17

 

Maulana Maududi explains: ―It was ʿUmar (RA) who proposed Abu Bakr (RA) for succession. 

The people of Madinah, who in effect represented the whole country, accepted him without 

pressure or bribe, solely out of free will and admiration.‖ 
18

 

Even many Orientalists, despite their criticisms of Islamic teachings, acknowledge the legitimacy 

and stature of Abu Bakr (RA) as the first Caliph. 

Brockelmann (d. 1956) mentioned the caliphate of Abu Bakr (RA) in the following words: 

Consequently the circle of Muhammad's old companions soon succeeded in securing the 

recognition of his father-in-law Abu Bakr, who with 'Umar and Abu 'Ubavdah ibn-al-Jarrah had 

previously exercised a decisive influence on the Prophet's politics, as his successor, or khalifah, 

and the Ansar then had no choice but to recognize the new ruler. 
19

 

H.G. Wells also notes: These are the things that made Islam a power in human affairs. It has been 

said that the true founder of the Empire of Islam was not so much Muhammad as his friend and 

helper, Abu Bekr 
20

 

Wael Hallaq attempts to prove in his research that the Prophet Muhammad صلى الله عليه وسلم did not resolve the 

issue of succession during his lifetime. However, as demonstrated by the preceding arguments and 

evidence, the Prophet  صلى الله عليه وسلمimplicitly indicated Abu Bakr (RA) as his successor — not by explicit 

                                                                                                                                                                                               
14
 ,Najīb Ābādī, Akbar Shāh Khān. Tārīkh-e-Islām (The History of Islam). Lahore: Dār al-Andalus۔ 

n.d., p. 320. 
15
 :Kāndhlawī, Muḥammad Idrīs. Khilāfat-e-Rāshidah (The Rightly Guided Caliphate). Lahore۔ 

Maktabah Ashrafiyyah, 2001, p. 35. 
16
 .Ibn Saʿd, Muḥammad. al-Ṭabaqāt al-Kubrā. vol. 2, p. 127۔ 

17
 .Mubārakpūrī, Ṣafī al-Raḥmān. al-Raḥīq al-Makhtūm (The Sealed Nectar), p. 647۔ 

18
 Maududi, Syed Abul A‗la. Khilāfat o Mulūkīyat (Caliphate and Monarchy). Lahore: Idārah۔ 

Tarjumān al-Qur‘ān, 1989, p. 84. 
19
 Carl Brockelmann, History of The Islamic Peoples, New York, 1939, P.45۔ 

20
 H. G. Wells, A Short History Of The World, The Macmillan Company, New York, 1922, P.252۔



Indus Journal of Social Sciences, Volume 3, Number 1, 2025 
 

1144 
 
 

text (ʿibārat al-naṣṣ) but by implied indication (ishārat al-naṣṣ), evidential reasoning 

(dalālah), and necessary inference (iqtiḍāʾ al-naṣṣ). 

The Succession of ʿUmar ibn al-Khaṭṭāb (RA) 

Hallaq also examines the second Caliph, ʿUmar ibn al-Khaṭṭāb (RA), in his research. He argues 

that ʿUmar‘s nomination by Abu Bakr (RA) represents a new form of political order, which he 

calls ―World Order II.‖ He contends that the legitimacy of a Caliph depended on the perspective 

of his predecessor, and that legal authority was based on the customs and practices accepted by 

the Prophet صلى الله عليه وسلم and his Companions. 

Hallaq writes: 

―Abu Bakr appointed Umar, and in doing so, he established a new political global order — the first 

of its kind — in which the reforms of the Prophet‘s time were converted into a new political 

structure.‖ 
21

 

In reality, Abu Bakr (RA), during the final days of his life, consulted with senior Companions and 

then nominated Umar (RA) as his successor. Umar (RA) was a close and trusted Companion of 

the Prophet صلى الله عليه وسلم, known for his firmness, strength, integrity, and deep piety. 
22

 

The nomination of Umar (RA) followed a consultative method. Abu Bakr (RA) presented his 

opinion as a proposal to the community, and according to Muʿīn al-Dīn, all major Companions 

accepted Umar‘s succession. 
23

 

This decision was deeply rooted in the political context of the time and reflected the importance 

of shūrā (consultation) in Islamic governance. All four Rāshidūn Caliphs were chosen through 

mutual consultation and majority opinion. 

Imām Ibn Taymiyyah (d. 728 AH) writes: 

ا نما باٌؼُي َأطاػُي، َنُ قذس أوٍم نم ٌىفزَا ػٍذ أبی بکش َکزنک ػمش نما ػٍذ انٍہ أبُ بکش إوما صاس إمام

۔َنم ٌباٌؼُي نم ٌصش إماما
24
 

―When Abu Bakr appointed ʿUmar, he only became Caliph because the people pledged allegiance 

to him and obeyed him. If they had not accepted Abu Bakr‘s decision or refused to pledge 

allegiance to ʿUmar, he would not have become Caliph.‖ 

This method of succession was not a form of dictatorship or coercion, but rather an extension of 

shūrā in line with the political norms of that era. 

Just before his martyrdom, ʿUmar (RA) expressed a strong sense of accountability. As narrated by 

ʿAbdullāh ibn ʿUmar (RA): 

                                                           
21
 Wael, B. Hallaq, Sharia Theory Practice Transformations, pp 35-40۔

22
 .Nāṣirī, ʿUthmān ibn Muḥammad. Āʾīnah-yi Ayyām Tārīkh, p. 66۔ 

23
 Nadwī, Muʿīn al-Dīn Aḥmad. Tārīkh-e-Islām (The History of Islam). Lahore: Mushtāq Book۔ 

Corner, Urdu Bazar, p. 161. 
24
-Ibn Taymiyyah, Taqī al-Dīn Aḥmad ibn ʿAbd al-Ḥalīm. al-Muntaqā min Minhāj al-Sunnah al۔ 

Nabawiyyah. Cairo: Dār al-Qalam, 1992, vol. 1, p. 530. 



Indus Journal of Social Sciences, Volume 3, Number 1, 2025 
 

1145 
 
 

مَا، قَالَ: قٍِمَ نِؼمَُشَ: ألَََ حسَْخخَْهِفُ، قَالَ  ٍُ ُ ػَىْ ًَ اللََّّ ِ بْهِ ػُمَشَ سَظِ ا كَفَافًا لََ  ۔۔۔۔ػَهْ ػَبْذِ اللََّّ ٍَ ثُ مِىْ ُْ دِدثُْ أوًَِّ وَجَ ا ََ ٍَ هُ ًَّ لََ أحَحََمَّ لََ ػَهَ ََ  نًِ 

لََ مٍَخِّاً ََ ًٍّا  ََ.
25

 

―When ʿUmar was fatally wounded, someone said to him, ―Will you not appoint a successor?‖ He 

replied, ―If I appoint someone, there is a precedent, for Abu Bakr did so. And if I leave the matter 

to the Muslims, there is also a precedent, for the Messenger of Allah صلى الله عليه وسلم did so. I only wish to 

escape this responsibility with neither a burden nor a reward. I do not want to carry it in life or in 

death.‖ 

It is clear that Abu Bakr (RA) appointed Umar (RA) only after consultation with senior 

Companions, not unilaterally. According to Musnad Ahmad, the Prophet صلى الله عليه وسلم once addressed Abu 

Bakr and Umar and said: 

نُاجخمؼخما فی مشُسة ما خانفخکما
26

 

―If you both agree on a matter, I will never oppose you.‖ 

Umar‘s Principle of Governance (as recorded in Ṭabaqāt Ibn Saʿd): 

حشاَسَا فی أمشکم، فئن کان اثىان َاثىان، فاسجؼُا فی انشُسیٰ، فئن کان أسبؼت َاثىان، فخزَا صىف 

الکثش
27
 

―Consult with each other in your matters. If opinions are equally divided (e.g., two and two), refer 

the matter to the broader council. And if the split is four to two, follow the majority opinion.‖ 

This was the principle by which Umar (RA) governed throughout his tenure — until he was 

martyred. 

Hallaq has tried to portray Umar‘s nomination as authoritarian or imposed through decree, world 

order, or even dictatorship. However, this analysis is not based on reality. The nomination was 

done with collective agreement and through mutual consultation, and was consistent with the 

Prophet‘s respect for the opinions of Abu Bakr and Umar. 

The Succession of ʿUthmān ibn ʿAffān (RA) 

Wael Hallaq, when discussing the selection of ʿUthmān (RA), states that his appointment was in 

accordance with the Sunnah. He affirms that the Caliphs prior to him also acted according to the 

Sunnah and that the legal and political concept of Sunnah developed gradually over their eras. 

He writes: 

Uthman and Ali, the two candidates for the caliphate, were asked whether they were prepared to 

‗‗work according to the Sunna of the Prophet and the siras of the two preceding caliphs‖ 
28
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Thus, the condition placed upon the candidates was to follow the Prophet‘s Sunnah and the 

policies of Abu Bakr and Umar (RA). 

When ʿUmar (RA) was near death due to his injuries, he established a council (shūrā) of six 

prominent Companions to select the next Caliph. These were: 

 ʿUthmān ibn ʿAffān (RA) 

 ʿAlī ibn Abī Ṭālib (RA) 

 Talḥah ibn ʿUbaydullāh (RA) 

 Zubayr ibn al-ʿAwwām (RA) 

 ʿAbd al-Raḥmān ibn ʿAwf (RA) 

 Saʿd ibn Abī Waqqāṣ (RA) 

ʿUmar (RA) appointed ʿAbd al-Raḥmān ibn ʿAwf (RA) as the head of the committee, 

instructing them to select a Caliph based on consensus. 

Although ʿAbd al-Raḥmān (RA) was the head, he did not impose a decision. Instead, he took three 

days to consult the people of Madinah — both men and women — regarding whom they 

considered most deserving. The public consensus overwhelmingly favoured ʿUthmān (RA). Upon 

this, ʿAbd al-Raḥmān (RA) addressed ʿUthmān (RA): 

―Will you follow the Book of Allah, the Sunnah of His Messenger, and the path of Abu Bakr and 

Umar?‖  ʿUthmān replied, ―Yes.‖ 

Then ʿAbd al-Raḥmān was the first to pledge allegiance, followed by ʿAlī (RA) and the rest of the 

Companions. 
29

 

When the members of the shūrā were called, three Companions — Ṭalḥah (RA), Zubayr (RA), and 

Saʿd ibn Abī Waqqāṣ (RA) — withdrew their names from consideration. Ṭalḥah (RA) gave his 

vote to ʿUthmān (RA), Zubayr (RA) to ʿAlī (RA), and Saʿd (RA) to ʿAbd al-Raḥmān ibn ʿAwf 

(RA). After this, ʿAbd al-Raḥmān (RA) also withdrew his name and declared that the Caliph 

would be the one who is most pious and God-fearing. Then, by majority opinion, the 

announcement of ʿUthmān‘s caliphate was made.
30

 

When ʿUmar (RA) was advising the Companions before his death, they asked him who should be 

appointed as Caliph. In response, he formed a six-member council, appointing ʿAbd al-Raḥmān 

ibn ʿAwf (RA) as its head. After Ṭalḥah, Zubayr, and Saʿd withdrew, ʿAbd al-Raḥmān (RA) also 

stepped back from his right and said: 
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―I will appoint as Caliph the one who is most virtuous and God-fearing among you.‖ 

Then he announced ʿUthmān‘s (RA) election as Caliph, which was based on consultation. 
31

 

According to Nāṣirī, when the nominated members of the committee gathered, ʿAbd al-Raḥmān 

ibn ʿAwf (RA) proposed that three members withdraw in favour of the remaining three. When they 

complied, ʿAbd al-Raḥmān (RA) withdrew in favour of ʿAlī and ʿUthmān (RA). He then asked 

them both to withdraw in each other‘s favour, but they remained silent. So, ʿAbd al-Raḥmān (RA) 

stepped forward and pledged allegiance to ʿUthmān (RA). After that, ʿAlī (RA) also pledged 

allegiance to him. ʿAbd al-Raḥmān (RA) only pledged allegiance after he had ascertained that the 

majority of people favoured ʿUthmān (RA) as Caliph. 
32

 

Miqdād (RA) brought the shūrā members to ʿUmar‘s (RA) house, but they initially could not reach 

a conclusion. On the third day, ʿAbd al-Raḥmān (RA) said: 

―Let each person name the one whom they consider most deserving.‖ 

In this way, three candidates remained. Then ʿAbd al-Raḥmān (RA) again withdrew in favour of 

ʿAlī and ʿUthmān (RA) and declared: 

―Whoever agrees to follow the Book of Allah, the Sunnah of His Messenger صلى الله عليه وسلم, and the ways of 

Abū Bakr and ʿUmar — he will be the Caliph. Leave this decision to me.‖ 

After securing consent from both men, the final pledge of allegiance to ʿUthmān (RA) was 

conducted in the Prophet‘s Mosque (Masjid al-Nabawī). 
33

 

Ibn al-Athīr, summarising the event, writes that ʿUmar (RA) did not include his own son in the 

council. ʿAbd al-Raḥmān (RA) was appointed the head of the committee and privately consulted 

individuals. The majority opinion favoured ʿUthmān (RA), so ʿAbd al-Raḥmān (RA) appointed 

him as Caliph. 
34

 

There is consensus among the Ummah that ʿUthmān (RA) was elected through shūrā, and that his 

appointment was in accordance with the Sunnah and consistent with the principle of aṣlaḥ 

(choosing the most suitable and righteous). 

The Succession of ʿAlī ibn Abī Ṭālib (RA) 

Wael Hallaq discusses the eras and selection of the four Rightly Guided Caliphs. However, he 

speaks very little about the political role of ʿAlī ibn Abī Ṭālib (RA), despite offering detailed 

commentary on the political conduct of Abu Bakr, ʿUmar, and ʿUthmān (RA). While he 
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recognises ʿAlī as the fourth Caliph, Hallaq only addresses his role as a judge (qāḍī) and not as 

a political leader. 

He writes: 

The sources report that the Prophet himself deployed qadis to the lands that came under Medinese 

dominion, particularly the Yemen. Ali, who was to become the fourth caliph after Abu Bakr, Umar 

I and Uthman. 
35

 

The rebels and insurgents who had come from various regions did not have a good reputation in 

the past. They falsely accused and ultimately martyred ʿUthmān (RA). After his martyrdom, the 

appointment of a Caliph became an urgent necessity. At that time, the Companions present in 

Madinah all wished for ʿAlī (RA) to be appointed as Caliph. Accordingly, Ṭalḥah (RA) and 

Zubayr (RA) came to ʿAlī (RA) and said: 

―The appointment of a Caliph is now essential.‖ Their gesture clearly pointed towards ʿAlī (RA). 

He understood their intent and replied: 

―Whomever you choose, I will be content with him.‖ 
36

 

According to Dr Muhammad al-Sallābī, ʿAlī (RA) initially refused the leadership position. 

However, as the demands from people increased, and given the growing threat of further 

discord, ʿAlī (RA) realised that accepting the Caliphate was necessary to prevent further strife. 

He then said: ―If you are determined to make me Caliph, then let it be done openly in the Masjid 

al-Nabawī, and I wish that all people express their agreement.‖ 

Thus, the Anṣār and Muhājirīn pledged allegiance to him first, followed by the rest of the 

people. 
37

 

According to Naṣrī, alongside the Anṣār and Muhājirīn, other Companions present in Madinah 

also took part in this public bayʿah. This ensured that the transfer of power took place in an 

organised and appropriate manner. 
38

 

Abū al-Ḥasan al-Nadwī, while discussing the selection of ʿAlī (RA), writes: 

After the martyrdom of ʿUthmān (RA), the Egyptian rebels sought to have ʿAlī (RA) appointed as 

Caliph. However, ʿAlī (RA) was well aware of their schemes and cunning behaviour. The people 

were confused and uncertain about how to resolve the leadership crisis. Yet, they continuously 

insisted that only ʿAlī (RA) should be pledged allegiance to. Due to their repeated insistence, ʿAlī 

(RA) eventually agreed to accept the caliphate. Before the pledge of allegiance (bayʿah) was taken, 

the opinions of the people of Madinah were carefully considered. The qualities of leadership and 
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responsibility that were found in Abū Bakr (RA), ʿUmar (RA), and ʿUthmān (RA) were also found 

in ʿAlī (RA). 
39

 

ʿAlī (RA) was elected in a time of political chaos. Though his election was through consultation 

and consensus, his Caliphate is less frequently referenced in discussions about succession due to 

the unusual and tense circumstances under which he assumed power. Wael Hallaq, too, largely 

avoids discussion of ʿAlī‘s political leadership, continuing his pattern of focusing on structural 

and legalistic frameworks. 

Research Conclusions 

According to Wael Hallaq, the Prophet Muhammad صلى الله عليه وسلم did not resolve the issue of Abu Bakr‘s 

(RA) succession during his lifetime. However, based on the analysis of historical sources, 

hadiths, and indirect textual indicators, it is evident that the Prophet  صلى الله عليه وسلمimplicitly indicated 

Abu Bakr (RA) as his successor — not through explicit wording (ʿibārat al-naṣṣ), but through 

allusion, implication, and necessary inference (ishārat al-naṣṣ, dalālah, and iqtidaʾ al-naṣṣ). 

Hallaq also treats ʿUmar‘s (RA) appointment as a kind of formal decree or "World Order". 

However, the historical evidence clearly shows that Abu Bakr (RA) nominated ʿUmar (RA) only 

after consulting the senior Companions, and the people later confirmed this nomination through 

pledging allegiance (bayʿah) — thereby validating it democratically. 

This study also confirms that ʿUthmān (RA) was elected through consultation (shūrā) and public 

consensus, not imposed from above. 

In summary, the succession of all four Rightly Guided Caliphs was conducted according to the 

principle of aṣlaḥ — choosing the most capable and righteous leader available, in line with 

Islamic values and community interest. 

Recommendations 

Based on the analysis and conclusions, the following recommendations are made: 

1. Muslim researchers have a responsibility to intellectually respond to Western political 

narratives by highlighting the strength and authenticity of Islamic political systems — 

particularly the model of the Rāshidūn Caliphate. 

2. Muslim scholars should develop detailed academic responses to Hallaq‘s objections, 

especially on the topic of succession and political legitimacy, and present them in English 

at an international scholarly level. 

3. Islamic political studies should be integrated into the curricula of colleges, universities, 

and religious seminaries, so that future generations are well-equipped to present Islam‘s 

true political framework to the world. 
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